CHANGE  FROM  THE  NEGATIVE  ATTITUDE  TO  THE  WORLD

Reference has already been made to the fact that Radhakrish-
nan, Tagore and Bhagavan Das treat Maya as a combination
of both being and non-being. The approach to the Absolute from
the side of the world is an approach to a More, but not to a mere
other, the realization of which involves the absolute negation of
the world and its values. And because the Absolute is a More
than the world, it can be thought of as conserving the values
of the world and not as leaving them out. In short, the Abso-
lute is the perfection of the world; it is its completion. So the
world is not left out as an other, but is positively included or
absorbed.

But we have to note the other side to this question. Signal
service has been done by these three thinkers, each doing it in
his own way, to Indian thought by pointing out that the idea
of a positive approach to the Absolute is necessary and possible.
Of all, Professor Radhakrishnan has proved that the idea is not
inconsistent even with the traditional Advaita. The world is a
combination of being and non-being, the Absolute is the fullness
of being. Therefore whatever of positive value there is in this
world must be preserved in the Absolute. And so the significance
of understanding Maya as both being and non-being is that it is
possible to carry Maya right into the heart of the Absolute.
Non-being is nothing; and when the being part of Maya is carried
right into the Absolute, non-being raises no problem. But even
if we understand the problem in this way, that is, as perfection
and a path to the More, we have to note that the state of per-
fection is qualitatively different from the state of imperfection.
The difference is not merely quantitative but qualitative as well.
And, further, this process of perfection or completion is not only
the becoming more, but also the recognition of an eternal presence.
It is this that makes Sankara describe the world in negative terms
as neither being nor non-being and so forth, and posit a sort of
negative relation between the Brahman and the world. But of
course, in spite of this negative relation, the world has no separate
being. That is why he understands the world as an expres-
sion of the Absolute, or as a form which the Absolute puts on
and may give up without being in any way affected by either
process.
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